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THE CHURCH THAT IS 

"Where the Spirit of the Lord is, there is the one true Church, apostolic 
and universal, whose holy faith let us now reverently and sincerely declare .. " So 
runs the invitation, familiar to many Protestant congregations, to recite creed 
or affirmation. 

Christians, humbly acknowledging that the presence of the Holy Spirit is the 
free gift of God's grace, yet rejoice in Christ's promise to be ever with His 
followers. The Church defined by the Spirit is wherever Christ 1s men and women 
find themselves: not just Sunday morning in the building on the corner or among 
the ranking clergy of the denomination, but in factory, office, commuter train-
or university. In loyalty or betrayal, dormant or aware, heroic or dilettante, 
the Church exists and is under her Lord's judgment perpetually in the midst of 
the world. She declares her faith implicitly and continuously in every act of 
individual love and forbearance, every quiet individual obedience to Christ's new 
commandment that His followers love as He loved. This perpetual testimony of the 
scattered church is what Bonhoeffer and others have called the secret witness. 
But the church is more thanon aggregate number of individuals. The New Testament 
calls it a 11 bodyrt whose 11members," no mere statistics, are related and involved 
as a man's hand and foot in common sickness or health. Hence the secret witness, 
whose effect in the world no man can calculate, is not enough for the health of 
the church itself, The scattered must be gathered, the body must know itself; 
and in the weekly celebration of Christ's victorious Lordship, the church makes 
its public and corporate declaration of f aith. 

A Bold Truth 
What does all this mean to a university standing in the midst of a city full 

of churches, all hospitably open to its students and personnel? Simply t his: 
for most students and,1n varying degree, for many faculty, the University is a 
life, a world: not just "where I go to school" or "where I work, " but where--
and how--I live, my s ociety, the defining term of my environment. It makes sense 
to talk of tfie11 church within the shop 11 ; and various experiments have in fact 
drawn the church, the body, into conscious i dentity in the places where men work. 
But it makes far more sense that the church which exists within the University 
should know itself, for the mutual strengthening of its members .:Jid th e obedient 
proclamation of its Lord. In a society where every genuine point of view, every 
honest commitment is entitled to expression and a hearing , the Christiru1 Church 
is in s erious default if it fails to say 11 I run here." HI am here 11 is not 11 I go 
downtown, 11 or "Here I come, 11 or 11 Let me in. 11 A Sunday morning exodus to various 
local parishes may bring meaningful experience to numerous individuals--for there, 
too, is the Spirit of the Lord. But the University community itself is loft 
without the witness of the gathered church. Nor can any institution outside the 
University, however ardent its concern, 11 or ganize 11 a univers ity church, or impose 
one, or press the University for recognition. The church within the University 
quite simply is, because Christian people are within the University. 

- nAccor dingly. for us ••• 11 

A number of us believe the time ha s come for this church to know itself, for 
the ministry of Word and Sacrament to gather and make vital a parish too long 
unrecognized. Our denominations s eparate s ome of us at some points; we rrrst be 
tender of each other's integrity, and the brokenness of the bod~r , within this 
community no less than in the world at l ar ge, is our sorrow and our judcment, to 
be openly and humbly borne. But the gulfs t hat divide us are neither so nurr.~rous 
nor so wide or deep that we cannot, by God 1s gr ace, speak with each other and 
together celebrate what God has done in Christ for all men. 

To this end a student and faculty committee working with the Campus Minister 
for nearly a calendar year now has been expl oring together questions r anging from 
liturgical practice to transportation and facilities. Soon now r egular services 
of Word and Sacrament will be announced fo r the gathering of the Church of the 
University Community. Any Christian student, f aculty member, administrator, or 
employee of the university already 11 belongs 11 to this church. Many who are perma ... -
nent residents of the local area will not wish to sever pres ent parish ties and 
should not do so: they are nonetheless f ellow members with us and always wished 
and welcome among us. Many students go t o church in Albany, feeling t hat they 
"get something from it," but having only casual church ties at home and neither 



-2-
THE CHURCH TH~, cont inued 

11belonging 11 nor sure they wish to do so here$ We ~m.:r:-mly invite a,lJ s·:~::. to t ry 
how much they will find in the experie11ce of wor;:;:_ippJ:..g tcge";;'-1.er wltn o·c,}18.~ 
members of the community among whom t!11:,y Jive a.'1d work. The Chu.r~h rn'lkes 
confession and intercession for the world, in tr.e Universi-t.y as elsewherPo It goes from its gathered worship to its scatte:a·ed service in the world, a;1d its 
doors swing open to all and any in the world who wish part in its life , 

-Frances Colb •. 
+++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++++ '-+·h · ... _-f•H ~ .1, :--:• 

BECKET 

Hal Wallis I s Becket enjoys the success of the uhiversal appeal th~+. ,;,73 f::.n::i in Shakespearian tragedy. Bectcet maintains a satisfactory leve;L of. sc~-: -: ·i .-·t::.::1.ti.:in while its simplicity provides an ·enjoyable experience for the most peci~JJ°c,:.'iu.'.1 
mentality. Richard Burton shares the foreground with Peter 0 1Toole, Hen:ry IL We might question which actor enjoys the more prominent role although the scree~ play focuses upon the legendary biography of England's twelfth century martyr 
prelate. The drama begins with Henry's act of penance for Becket 1s murder . WG see Becket 1s life through Henry's memories at his tomb. There is a twofold 
purpose in this means of presentation: first, it stirs an interest in the stcr1 to follow and second, it is perhaps the most expedient means of convincing ~he audience that Becket's later drastic change in ethical outlook is plausible. · 

Every scene, every incident, has one primary objective: to explore further into the complex personality of Becket. First he is the unprincipled Saxon 
favorite of Willian the Conqueror's grandson. He is the king 1 s companion in every activity from council meetings to wenching. He lives only to serve his 
king although he sympathizes with the plight of his undertrodden Saxon brothers. Perhaps his sympathy for the Saxon lot saves him from appearing as sub-human 
in sentiment. Certainly his denial of any respect for honor, sustained by his r 0l uctant denial of any claim on Gwendolyn's affection,bot:t;ie,:r one's concept 
of human nature. For all his previous churlishness, Becket aligns himse1.f with the "honour of God" once he is installed as Archbishop of Cant er bury. Those who critically examine this abrupt conversion must respect the combination of superior acting, directing, and writing which stays doubt in the mind of the viewer. 

At the onset , before Becket's biography begins, Henry speculates (at 
Becket 1s tomb) that Gwendolyn:s death was the cause of Becket's separation 
of sympathies with the king. Undeniably, Henry 1 s cynically possessive demand for her ccmpanionship helped Becket realize that he must develop a sense of 
honour. Henry's comment _mnkes us watch for Gwendolyn as the story unfolds. 
First we wonder if it is the wench the kin~ and Becket visit at the beginning of Becket's autobiography. Then we wonder if perhaps she is the Saxon peasant girl in the hut where Becket and Henry find shelter from the rain during a 
hunt. Obviously our anticipation stimulated by Henry's comment to the dead 
archbishop, places the necessary stress of importance upon Becket's affection for Gwendolyn, an affection he tries to stifle, but which comes back to haunt him after her subsequent suicide. 

Gwendolyn's suicide occurs long before Becket's determination to develop a sense of honour. An immediate incident is necessary at the time of this 
change if we are to be convinced. Becket's prayer of resolution provides the 
assurance that his ethical change is sincere. It is the combination of these 
two motives ~tich make us certain that such a rapid reverse in outlook is 
possible. The effect is strengthened when his monk assistant, overhearing the prayer, expresses his astonishment, and Becket intimates hjs c~-n surprise. We do not doubt the sincerity of such an apparent individual religi011s experience~ Finally, the installation of Becket as archbishop stresses the streng-'..;h of hi.J motivation. · 

From Becket I s prayer, thFJ plot is set, but the film maintains the r esponsible portrayal that it has given t tus far Becket must mature in his new attitude~ Henry's character must be reveal'ed in greater detail. Becket's interview with Louis VII, King of France, and his audlenc8 wi i;~1 the Pope both help focus 
international interest in J.::,he confli.ct beb·een church and state... Henry and 
Becket, although scrupulously develope d as individual characters, per8onify tte struggle between the church and the king for civil authority e Our sympathy and understanding for both sides of the argument comes through our identifi
cation .with the cause of Becket and the understandable predicament of the king. But the two audiences bring flaws in the production to our attention, Although Louis VII is perhaps the altogether overly egotistical but cunning stereotype of a Frenchman, the Pope and his advisers are unrealistically effeminate and Italian in demeanor. These mistakes in portrayal focus our attention upon the most unpalatable stereotype , the Bisho? of London. Always donned in his purple hood, sporting a pair of John 1, Lewis eyebrows, he cannot be anything but a 
villain. rerhaps the use of such obvious stereotypes is justifiable in the first two instances because the audiences are short. But one begins to wonder 
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about the reality of the Bishop of London. His immediate opposition to Becket 
as Chancellor, his signal hold out against Becket's right to be archbishop, 
and his confession of jealousy are convincing enough. We wonder why it is 
necessary for him to be always robed in sinister garb; why he must protest so 
openly. But perhaps this is asking for perfection when the total effect is 
neither ruinous or really damaging to the merit of production. 

Finally, some consideration must be given to the scene of plot resolution 
at Henry's temporary court in France. Here we find impact of incident c ·,();1:::u1i zi::!g 
dialogue. This scene, which occurs after Henry's reconciliation with Becket 
on the French shore, confirms beyond our doubt that rlenry's insecure dependence 
upon the stronger Becket can lead to emotional instability. Frustration he1ps 
him leap the hurdles of love for Becket and sound statesmanship. This flaw in 
the king's personality results in the prelate's untimely execution. Becket does 
not enjoy the solitary role of many tragic heroes, for we must also sympathize 
with Henry I s human failings •. 

Because anyone can appreciate the struggle between church and state as well 
as the personality clash, Becket is appreciable by all. The student of English 
history as well as the person out for an evening of entertainment will respect 
this production. Its effectiveness is not destroyed if one does not catch every 
hint of historical or psychological significance, but they are always present for 
those who wish to look for them. 

-Frederick Chambers-

SPEAK OUT I 

(The following article is not representative of the views held by this 
paper or the members of Campus Christian Council; we print it in the interests 
of academic freedom, because we feel the issues raised are important and in 
the hope that discussion may be stimulated by it. We welcome letters and 
articles in response.) 

11 0N EX rRF.MISM11 

by J. Roger Lee 

The election of 1964 has been conceived in an air of deceit. kn emotional 
charge has been leveled by those who would avoid rational debate of the sub
stantive issues - the charge of extremism. 

This is a highly effective technique being employed, the use of an undefined 
term. The plan is simple. It consists of saying that a man is some one thing 
and then not saying what the particular thing is. The ambiguity of the undefined 
term permits it to imply a variety of characteristics. Some of the characteris
tics may be totally innocent and totally applicable to the person charged. But 
the other characteristics which mcy indeed be evil are not ascribable to the 
charged individual even though the same statement implies that they are. It is 
an effective and seemingly valid smear technique. It is made even more effective 
when the term is indeed undefinable and has any imagined referent in the world 
of private emotions as ,)pposed to objective reality. 

In today's political context, the undefinable term is "extreme" and its 
variations (e.g., "extreme left," "extremism," "extremist groups 11 ). Theim
plication that the 11anti-extremists 11 want to spread is that extreme is bad. 

Now, "extreme" is a quantitative word, and as such has no qualitative 
implications. Extreme can neither be good nor bad in and of itself; is is 
only an extreme or an extreme good that can be good or bad. Since the words 
11good 11 and 11 bad11 have emotional connotations, perhaps it would be best to use 
another example. By the same tokcm that one cannot say that extreme is good 
or bad, no one would be foolish enough to argue that "extreme is bright. 11 One 
could make no statement about the brightness of an extreme until one knew that 
of which it was an extreme (i. e4, extreme light would be bright; extreme 
darkness would not). The point of all this is that qualitative considerations 
of quantitative terms are possible only if one has first answered the question: 
quantity of what? 

Even if there were some inherent qualitative implications in the word 
11 extreme 11 (which there are not1 to say that one is extreme ia the quantitative 
sense would not imply that the person in question is extreme in the qualitative 
sense. For example, no one would argue that since a person was a Red in the 
Cincinnati-Red-Baseball-Team meaning of the term it followed that he was a Red 
in the Communist-Party-Member sense of the term. 

Barry GoJdwater has been labeled an extremist, and the emotional implication 
is that he is evil. The implication, however, is invalid. Certainly, of all 
the feasible candidates for the office of the presidency, Senator Goldwater was 
the furthest to the right as that term is used in contemporary Americm1 politics. 
Furthermore, if one can measure units of "rightness," he is, quantitatively 
speaking, an extreme rightist in comparison to the other major candidates. In 



-4-

ON EXTREMISM, continued 
the quantitative sense the term ,applies. However, to conclude that he is evil 
because he is extreme would, as we h~ve seen above, be logic~lly unjustified. 

Senator GoJiliwater said this when he said that "extremism in the defense 
of liberty is no vice. 11 He answered the question: ~xtreme of what? by saying 
"extreme of the defense of liberty.it Consequently, his statement is either good 
or evil as the defense of liberty is either good or evil. · · 

l J 

His opponents, however, disregarded this attempt tog et down to the central 
issue of the campaign, .the choice l:ietween liberty or paternal govi;=irnment~ They 
are still trying to beat their q,ead horse cf the extremist 11 issu~. 11 In 30 do:lng, 
they act deceitfully in an ignoble attempt to prey on the imagined fears. pf the 
electorate• · 
~~GGGGGGGGGGGGG0G0OGGGG0G0G0000000000G00G0G0000000000000G0~0GGGG00000~0000000000 

'NATURE OF FAITH 

The topic 11Faith and Human Meaning 11 (Vol. III, No. 1, Skandalon) revealed 
that faith, an attitude of mind, sought to bring meaning to man1s existf?nce by 
providing him with a sense of purpose of relationship to his environment. This 
sense of purpose brought realization by imagination and fulfillment of his 
capabilities through revelation of his potential. 

What is the nature of this faith? Paul Tillich ascribes the following 
elements to faith: courage, doubt, dynamics, and a sense of self-surrender, 
obedience, and assent. Faith, as being objective, is an act of the whole person• 
ality, and so includes all of these elements, even though particular elements 
may dominate. Courage, according to Paul Tillich, 11 as an element of faith is 
the daring self-affirmation of one 1s own being, in spite of the powers of non
being which are the heritage of everything fin~te. 11 (Dynamics of Faith, P• 17) 
When affirming one 1 s self in this manner, he has to accept and recognize that 
this daring may result in failure, i.e., that man may lead & life of nothingness, 
meaninglessness, and nihilism. This affirmation must be made in spite of the 
possibility of this failure; he must assert his courage to be. If this possi
bility of failure is manifested, the meaning of one's-life becomes distorted, 
and a neurosis or psychosis may result. 

Doubt, as a second element of faith, involves three types of doubt, of which 
two are not implicit in faith. Methodological or scientific is the doubt a 
scientist has about the validity and reliability of his theories. He may assume 
the theory will be applicable to all practical situations, but the absolute 
faith would be heretical. The second kind of doubt Tillich claims to be skepti
cal doubt, where the doubt is universal of all.beliefs of man, He explains that 
an assertion by such a skeptic would be a self.contradiction; for he would, by 
denying al 1 truth, be claiming a truth. Therefore, Tillich concludes that this 
doubt takes the form of an attitude rather than an assertion, The third kind of 
doubt Tillich cifferentiates from the other two by defining it as being "aware 
of the elements of insecurity in every existential truth. 11 Through self-affirmatior 
this insecurity is included and considered as a possibility. This reveals the 
subsequent element of faith, dynamics. 

The Dynamics of Faith 
By the "dynamics of faith 11 we mean that faith is not a static state of being, 

but a changing state of self-improvement through involvement of the whole person
ality toward "ultimate fulfillment," Tillich distinguishes between true and 
false· ultimacy. False ultimacy he labels idolatrous, because 11prelirninary finite 
realities are elevated to the ranks of ultimacy. 11 (p. 25, Dynamics of Faith) 
Examples of idolatrous ultimacies are success, money and nationalism, which are 
still as real to the person as ultimate concerns. Patriotism, as a nationalistic 
ultimate, becomes such. a reality to the person that he is willing to sacrifice 
his life. Events in history illustrate these fallacious acts of faith. Since 
faith implies a freedom to choose from the possibilities of "centered personal 
acts," an act of faith is made consciously, people can have this freedom exploited 
as a result of their own ignorance. 

In choosing an act of faith we are assuming a sense of self-surrender, 
obedience, and assent. By self-surrender, we do not infer a state of believing, 
because this contradicts our dynamics of faith, Belief is a state of contentment, 
a static state in which the believer is in a secure, s~tisfied state. Self
surrender includes "total surrender.to the content of the concern." Obediency 
and assent imply approval to the act of faith chosen; and, therefore, compliance 
through subjection of one 1 s total personality. 

How does man become aware of this ultimate concern? John Stuart Mill in his 
essay, "Liberty and Inquiry, 11 asserts that it is the "privilege and proper condi
tion of a human being, arrived at the maturity of his faculties, to use and inter
pret experience in his own way .11 Man cannot blatantly let h:is environment and 
the people in it choose his plan of life. He must discover his capabilities and 
then channel his efforts and faculties in that direction. - · 

Tho~eau and Ultimate Meaning 
In order to find real meaning and purpose to life and a sense of relation 

to his environment, Throeau in his writing explains that this was the reason he 
went to Walden: 

'• 
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I wish to live deliberately, to front only the essential facts 
of life, and see if I could not learn what they had to teach, and 
not when I come to die, discover I had not lived. I did not 
wish to practise resignation unless it is quite necessary. I 
wanted to live deep and suck all the marrow out of life, to 
live so sturdily and Spartan-like as to put to rout all that 
was not life, to cut a broad swath and shave close, to drive 
life into a corner, and reduce it to its lowest terms, and, 
if it proved to be mean, why then to get the whole a1 d genuine 
meanness of it, and publish its meanness to the world; or, if 
it were sublime, to know it by experience• • •" (Walden, P• 81) 

To find the ultimate concern in life ati.d"to seek real meaning and purpose 
in life, man must experience this awareness and take account of himself. He 
must express fuimself through developing his potentials and not losing himself 
within society. Man must assert himself, project his individuality, and, as 
Frederick Nietzsche implores, 11live dangerously." His life should not be de
termined by his culture through his own benign attitude, thus sinking into a 
state of lethargy, but rather he must assert his individuality. However, ma~ 
must not neglect social good, but, instead, he must incorporate it within his 
own good to achieve ultimate happiness. 

A Formula for Life 
. Representation by a 11 chemical 11 equation expressing the relationship stated 

above gives us: 

time 
human potential+ faith --enviroruii.ent----~ self-fulfillment+ happiness 

Developing the human potential through faith as a state of being ultimately 
concerned leads to self-fulfillment and happiness as a by-product. Time and 
environment act as catalysts. Happiness is evolved, since life is basically 
good. 

Religion as a Mechanism of Faith 
One can hardly discuss the concept of faith without discussing its relation 

to religion. Religion is a constellation of ideas, beliefs, and practices designed 
to serve functions for the individual. First, it gives him a satisfactory sense 
of relationship to his environment and, secondly, it provides him with a sense of 
meaning and purpose in life. Religion, therefore, according to our concept of 
faith, is the mechanism by which man seeks his ultimate fulfillment. There are 
many religions and the one into which man is born is a "historical accident." 
(Kierkegaard) However, for one's religion to become significant and fruitful 
to him, he must deliberate his decision of faith to find a real and genuine 
meaning in life. He must become aware of himself as a thinking being, and dis
cover his relation to his world. What religion he will choose, if he chooses 
one, George Santayana calls a 11 free, centered act of his personality." The 
nature of his religion cannot be judged true or false, but better or worse, 
depending on its effect upon him as a reflective individual. 

-Arthur Coles-
)))))))))))))))))))))))))))))))))))))))))J(((((((((((((((((((((((((((((((((((((( 

AN AFRICAN ON CHRISTIANITY IN AFRICA 

"Africa has cause to be grateful to the missionaries who first went to that 
land of adventure and riches." Many people have debated this statement. Some have 
said the missionaries went to Africa with the motive of making way for the white 
man's domination and exploitation. Others make the accusation softer by saying 
that the missionaries went to introduce Western culture and particularly to 
civilize the people. These and other accusations are just opinions, some of 
which can be found to be valid. 

Whether or not the missionaries had any motive other than that of Christian
izing the Africans, there are clear results that have been born by their work. 
As soon as the missionaries landed in the continent of Africa, they started 
learning the languages and culture of the people. To their surprise they found 
that Africans were neither Christians nor Atheists! The Africans believed in 
God Almighty long before the white man's"invasion. 11 The missionaries who did 
not agree with the way the Africans talked to or worshipped God, decided to 
preach against some of the cultural elements which were integrated to the African 
way of life. For example, where an African had to give a sacrifice of some animal 
or some other type of offering to an idol which was not God in itself but was used 
as a symbol just like we see c10sses in churches today, the missionaries would 
preach for the destruction of these idols. Where the missionary found people 
performing some of the inspiring African dances, he preached against the dances 
and told the people they would go to hell if they did not leave those types of 
dancing and become Christians. Where the missionaries found people drinking they 
had a cause to make a change by telling the people that if they drank they would 
have their part in the lake of fire where there would be wailing and gnashing of 
teeth unceasingly. Where an African was found snuffing or puffing out tobacco 
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smoke, he was told that he was · defiling the temple of God which he was toJd was 
his body. These and other warnings were made day~to-day sermons until in some 
parts of Africa, the African type of dancing become 11 sin, 11 drinking, smoking, and 
many other detailed activities were labelled sinful. As a consequence, in some 
parts of Africa today there is very little cf African culture left. 

It is only when one travels out of Africa that one realizes that the mission
aries have been unnecessarily holy in Africa. In fact, I have found that it is 
easier to be a Christian in Engls.nd or the Uni te_d States, because in these countries 
nobody interferes with one's private life. One can smoke, drink, dance, and still 
be accepted as a church member. It is more interesting to see even some of the 
ministers in these -countries do smoke, drink and dance. Some dances, surprisingly 
enough, are sponsored by churches. 

On the Other HAnd 
It would be unfair to present only one side of the effects of religion in 

Africa. I must also. mention iri support of my opening sentence that there is alot 
of good that the missionaries have done in the continent of Africa: the modern 
education that Africa has grasped and is still pursuing was first introduced by 
missionaries. (The missionaries were so dedicated, indeed, that sometimes they 
had to pay the parents of their students in order to get their consent to teach 
the children.) It ia due to the missionaries that we had our first students go 
to college abroad, and this fact greatly contributes to our establishing colleges 
in Africa; it is due to missionary work that we have such a high standard of 
morals; it is due to missionary work that we have churches filled with 11 trw 11 

Christians who are devoted to the work of evangelizing the whole continent; it 
is through a missionary that an African has learned to live with peopJe of differ
ent creed, race, and colour. This does not mean that the missionaries did this 
alone; the doctors, teachers, the eovernment, and mat have you, had a great deal 
to contribute to the making of the present Africa. 

In conclusion, I must aay there are many changes taking place in this age 
of enlightenment in Africa. In some churches today, they do not see why when one 
is being baptized one should be given a new name which must be foreign--which to 
make matters worse does not even have to be Christian--like "Hudson, 11 "Johnson, 111 

and 11 Janet. 11 PeoplB no longer regard priests as holier than other church members. 
Young people no longer find find it hard to marry from another sect of faith. I 
could list the number of changes that are taking place, but this is enough to show 
the transition to ma.king the multifarious religious cults into orie common way of 
faith, and a better way of unifying the efforts of the people in pursuit of greater 
things. 

- Paul F. Salmon-Kenya -
+ + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + + 

CALENDAR OF EVENTS: 

Sunday, Oct. li, 4:00 p.m. 
Faculty Reception for Foreign 
Students at William Rowley 1s, 
Altamont. 

OFFICE HOURS 
The Reverend Frank Snow, Campus Minister, 
has an office at 501 State Street (just 
around the corner from the University 
Library). This office is usually opens 

Monday 11:15-12:15; 1:30-4:30 
Tuesday 11:15-4:30 

Friday, Oct. 16, 1:25 p.m. Wednesday 11:15-12:15; 2:30-4:30 
Open Meeting to discuss proposed Thursday 11:15-~2:15; 2:30-4:30 
"Church of the University Community" Friday 11 :15 ... 1:30; 2 :30-4 :30 
(see article, P• 1). All interested Other hours can be arranged by appoint-
in being a pnrt or learning more ment. Phone 436-9275. 
about it are urged to be on hand. Skandalon is the biweekly journal of 
Draper 146. Crunpus Christian Council. Articles, 

poems, essays, drawings, or short stories 
Friday-Sunday, October 16-18 are welcome. Welcome also are written 

Conference on 11Sex and the Human responses to articles published in Skan-
Predicament" at Lisle, N. Y. For dalon. Anyone interested in submitting 
further information see CCC bulletin his or her work should contact Guy McBride, 
board, lower Draper, near Bookstore. Editor, via Student Mail or at 500 Hamil-

Wednesday, Oct. 21 
Next issue of 11 Skandalon11 out. 

ton Street (489-4162), or leave materials 
at the office of the Campus Minister, 
501 State Street. 

A CHANCE TO THINK 
Two study groups are ready to go. nne is to be held by Mr. David Heal of the 

Division of Social Sciences, using c. s. Lewis 1 Mere Christianity. The group will 
discuss, without particular denominational emphasis and in an open and straight
forward manner, basic Christian beliefs concerning Man and God. If interested, see 
Mr. Heal or better yet, be at Brubacher at 7:00 p.m. on Thursday, October 8. 

The other group, to be led by Mr. Snow, Campus Minister, is on Contemporary 
Christian Thought. Here the emphasis will be on some of the questions being de
bated today--questions of the sort raised by Bishop John Robinson in his contro
versial tract for the times, "Honest to God. 11 The group will read and discuss 
such men as Tillich, Stringfellow, and Bonhoeffer. If interested, see Mr. Snow 
o be n hm d Wednesday. October h 2 •00 n,.,.,....._,_.....,__...__r:.ubaclie • 


